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GOD'S EXHAUSTIVE KNOWLEDGE OF MAN. 


“© Lorp, thou hast searched me, and known me. Thou knowest my down-sitting 
and mine uprising, thou understandest my thought afar off. Thou compassest my 
path and my lying-down, and art acquainted with sll my ways. For there is not a 
word in my tongue, but, lo, O Lord, thou knowest it altogether. Thou hast beset me 
behind and before, and laid thy hand upon me. Such knowledge is too wonderful for 
me, it is high; I can not attain unto it."—PsaLm 139 : 1-6. 

One of the most remarkable characteristics of a rational being 
is the power of self-inspection. The brute creation possesses many 
attributes that are common to human nature,"but it has no faculty 
that bears even the remotest resemblance to that of self-examina- 
tion. Instinctive action, undoubtedly, approaches the nearest of 
any to human action. That wonderful rn by which the bee 
builds up a structure that is not exceeded in accuracy, and regu- 


- larity, and economy of space, by the best geometry of Athens or 


of Rome; by which the beaver, after having chosen the very best 
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aang location for it on the stream, constructs a dam that out- 
asts the work of the human engineer; by which the faithful dog 
contrives to perform many acts of affection, in spite of obstacles, 
and in the face of unexpected discouragements; the instinct, we say 
of the brute creation, as exhibited in a remarkably wide range 
of action and contrivance, and in a very varied, and oftentimes 
perplexing, conjuncture of circumstances, seems to bring man 
and beast very near to each other, and to furnish some ground 
for the theory of the materialist that there is no essential differ. 
ence between the two species of existences. But when we pass 
beyond the mere power of acting, to the additional power of sur- 
veying, or inspecting an act, and of forming an estimate of its 
relations to moral law, we find a faculty in man that makes him 
differ in kind from the brute. No brute animal, however high 
up the scale, however ingenious and sagacious he may be, can 
ever look back and think*of what he has done, “his thoughts the 
mean while accusing or else excusing him.” 

The mere power of performance is, after all, not the highest 
power. It is the superadded power of calmly looking over the 
performance, and seeing what has been done, that marks the high- 
er agency, and denotes a loftier order of existence than that of 
the animal or of material nature. Ifthe mere ability to work 
with energy and produce results constituted the highest species 
of power, the force of gravity would be the loftiest energy in the 
universe. Its range of execution is wider than that of any other 
created principle. But it is one of the lower and least important 
of agencies because it is blind. It is destitute of the power of 
self-inspection. It does not know, and can not know, what it 
does, or why. ‘ Man,” say Pascal,* “is but a reed, and the 
weakest in all nature; yet he is a reed that thinks. The whole 
material universe does not need to arm itself in order to crush 
him. A vapor, a drop of water is enough to destroy him. But 
if the whole universe of matter should combine to crush him, 
man would be more noble than that which destroyed him. For 
he would be conscious that he was dying, while, of the advantage 
which the material universe had obtained over him, that uni- 
verse would know nothing.” The action of a little child is alto- 
gether nothing and vanity compared with the energy of the earth- _ 
quake or the lightning, so far as the exhibition of force and the 
mere power to act is concerned; but on the other hand it is more 
solemn than centuries of merely natural processes, and more mo- 
mentous than all the material phenomena that have ever filled 
the celestial spaces, when we remember that it is the act of a 
thinking agent, and a self-conscious creature. The power to sur- 
vey the act when united with the power to act, sets mind infin- 
itely above matter, and places the action of instinct, wonderful 


* Pensées. GrandeurdelHomme. p. 120. Ed. Wetstein. 
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as it is, infinitely below the action of self-consciousness. The 
proud words of one of the characters in the old Drama are strictly 


true : 
‘*T am a nobler substance than the stars. 
Or are they better since they are bigger ? 
I have a will and faculties of choice, 
To do or not to do; and reason why 
I do or not do this: the stars have none. 
They know not why they shine more than this taper, 
Nor how they work, nor what.”* 
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But this characteristic of a rational being, though thus distinc- 
tive and common to every man that lives, is exceedingly marvel- 
ous, Like the air we breathe, like the light we see, it involves 
a mystery that no man has‘ever solved. Self-consciousness haS ~~ 
been the problem and the thorn of the philosophic mind in all 
ages; and the mystery is not yet unraveled. Is not that a 
wonderful process by which a man knows, not some other thing, 
but himself?” Is not that a strange act by which he, for a time, 
duplicates his own unity, and sets himself to look at himself? 
All other acts of consciousness are comparatively plain and ex- 
plicable. When we look at an object other than ourselves, when 
we behold a tree or the sky, the act of knowledge is much more 
simple, and easy to be explained. For then there is something 
outside of us, and in front of us, and another thing than we are, 
at which we look, and which we behold. But in this act of self- 
inspection there is no second thing external, and extant to us, which 
we contemplate. That which is seen is one and the same identical 
object with that which sees. The act of knowledge which in all 
other instances requires the existence of two things—a thing to 
be known, and a thing to know—in this instance is performed 
with only one. It is the individual soul that sees, and it is that 
very same individual soul that is seen. It is the individual man 
that knows, and it is that very identical man that is known. / 
The eyeball looks at the eyeball. 

And when this power of self-inspection is connected with the 
power of memory, the mystery of human existence becomes yet 
more cianglieated, and its explanation still more baffling. 

Is it not exceedingly wonderful that we are able to reéxhibit 
our own thoughts oad feelings; that we can call back what has 
gone clear by in our experience, and steadily look at it once 
more? Is it not a mystery that we can summon before our 
mind’s eye feelings, purposes, desires, and thoughts, which occurred 
: in the soul long years ago; and which perhaps until this moment 
: we have not thought of for years? Is it not a marvel -that they 
come up with all the vividness with which they first took origin 
in our experience, and that the lapse of time has deprived them 
of none of their first outlines or colors? Is it not strange, that 


* Chapman’s Byron’s Conspiracy. 
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we can recall that one particular feeling of hatred towards a fellow. 
man, which rankled in the heart a long time since ; that we can 
now eye it, and see it as plainly as if it were still existing within 
us; that we can feel guilty for it once more as if we were still cher- 
ishing it? Ifit were not so common, would it not be surprising 
that we can reflect upon acts of disobedience towards God, which 
we committed in the days of childhood, and far back in the dim 
twilights of agency ; that we can reiict them, as it were, in our 
memory, and fill ourselves again with the shame and distress that: 
attended their original commission? Is it not one of those mys- 
teries which overhang human existence, and from which that of 
the brute is wholly free, that man can live his life, and act his agency, 
over, and over, and over again, indefinitely and forever, in this his 
self-consciousness; that he can cause all his deeds to pass and repass 
before his self-reflection, and be filled through and through with 
the agony of self-knowledge? Truly swch knowledge is too won- 
derful for me; it is high, I can not attain unto it. hither shall 
I go from my own spirit, and whither shall I flee from my own 
presence? If I ascend up into heaven, it is there looking at 
me. If I make my bed in hell, behold it is there torturing me, 
If I take the wings of the morning, and dwell in the uttermost 
parts of the sea, even there must I know myself, and acquit or 
condemn myself. 

But if that knowledge whereby man knows himself is mysteri- 
ous, then certainly that whereby God knows him, is far more so. 
That act whereby another being knows my secret thoughts and © 
inmost feelings, is most certainly inexplicable. That cognition 
whereby another person understands what takes place in the cor- 
ners of my heart, and sees the minutest motions of my spirit, is 
surely high ; most surely I can not attain unto it. 

And yet, it'is a truth of Revelation, that God searches the heart 
of man; that he knows his down-sitting and up-rising, and un- 
derstands his thought afar off; that he compasses his path and 
his lying-down, and is acquainted with all his ways. And yet it 
is a deduction of reason also, that because God is the Creator of 
the human mind, he must perfectly understand its secret agencies ; 
that he, in whose essence, man lives and moves and has his being, 
must behold every motion, and feel every stirring of the human 
spirit. He that planted the ear, shall he not hear? He that 
formed the eye, shall he not see ? 

Let us then ponder the fact of God’s exhaustive knowledge of 
man’s soul, that we may realize it, and thereby come under its sol- 
emn power and impression. For all religion, all holy and reve- 
rential fear of God, rises and sets, as in an atmosphere, in the 
thought: ‘Thou, God, seest me.” 

Se 1. In analyzing and estimating the divine knowledge of the 
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human soul, we find, in the first place: That God accurately and 
exhaustively knows all that man knows of himself. 

Every man in a Christian land who is in the habit of frequent- 
ing the house of God, possesses more or less of that self-know- 
ledge of which we have spoken. He thinks of the moral charac- 
ter of some of his own thoughts. He reflects upon the moral 
quality of some of his own feelings. He considers the ultimate 
tendency of some of his own actions. In other words, there is a 
part of his inward and his outward life with which he is uncom- 
monly well acquainted ; of which he has a distinct apprehension. 
There are some thoughts of his mind at which he blushes at the 
very time of their origin, because he is vividly aware what they 
are, and what they mean. There are some emotions of his heart, 
at which he trembles and recoils at the very moment of their up- 
rising, because he perceives clearly that they involve a very 
malignant depravity. There are some actings of his will, of 
whose wickedness he is painfully conscious at the very instant 
of their rush and movement. We are not called upon here to 
say how many of a man’s thoughts, feelings, and determinatiohs 
are thus subjected to his self-inspection at the very time of their 
origin, and are known in the clear light of self-knowledge. We 
are not concerned at this point with the amount of this man’s self- 
inspection and self-knowledge. We are only saying that there 
is some experience such as this in his personal history, and that 
he does know something of himself at the very time of action, 
er4 a clearness and a distinctness that makes him start, or blush, 
or fear. 

Now, we say, that in reference to all this intimate self-know- 
ledge, all this best part of a man’s information respecting himself, 
he is not superior to God. He may be certain that in no respect 
does he know more of himself than the Searcher of hearts knows. 
He may be an uncommonly thoughtful person, and little of what 
is done within his soul may escape his notice; nay, we will make 
the extreme supposition that he arrests every thought as it rises, 
and looks at it; that he analyzes every sentiment as it swells his 
heart; that he scrutinizes every purpose as it determines his will ; 
even if he should have such a thorough and profound self-know- 
ledge as this, God knows him equally profoundly and equally 
thoroughly, Nay more, this process of self-inspection may go on 
indefinitely, and the man grow more and more thoughtful, and 
obtain an everlastingly augmenting knowledge of what he is and 
what he does, so that it shall seem to him that he is going down 
so far along that path which the vulture’s eye hath not seen, is 
penetrating so deeply into those dim and shadowy regions of 
consciousness where the external life takes its very first start, as 
to be beyond the reach of any eye, and the ken of any intelli- 
gence but his own, and then he may be sure that God understands 
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the thought that is afar off, and deep down, and that at this lowest 
range and plane in his experience he besets him behind and 
before. 

Or, this man, like the most of mankind, may be an unreflecting 
person. Then, in this case, thoughts, feelings, and purposes are 
continually rising up within his soul like the clouds and exhala. 
tions of an evaporating deluge, and at the time of their rise he 
subjects them to no scrutiny of conscience, and is not pained in 
the least by their moral character and significance. He lacks self- 
knowledge altogether at these points in his history. But notice, 
that the fact that he is not self-inspecting at these points can not 
destroy the fact that he is acting at them. The fact that he is not 
a spectator of his own transgression, does not alter the fact that 
he is the author of it. If this man, for instance, thinks his own 
thoughts on God’s holy day, and in God’s holy house, with such 
an intensity and such a pleasure that he drowns the voice of con- 
science, and self-inspection is banished for the time, it will not do 
for him to plead this lack of a distinct and painful consciousness 
of what his mind was doing, as the palliative and excuse of his 
wrong thoughts. If this man, again, indulges in an envious or a 
sensual emotion with such an energy and entireness, as for the 
time being to preclude all action of the higher powers of reason 
and self-reflection, so that he is not in the least troubled bya 
sense of his wickedness, it will be no excuse for him at the eter- 
nal bar that he was not thinking of his sin at the time of its com- 
mission. And therefore it is, that accountableness covers the 
whole field of human agency, and God holds us responsible for 
our thoughtless sin, as well as for our deliberate transgression. 

In the instance then of the thoughtless man, in the case where 
there is little or no self-inspection, God certainly knows the man 
as well as he knows himself. The Omniscent is certainly possessed 
of an amount of knowledge equal to that small modicum which 
is all that a rational and immortal soul can boast of in reference 
to itself. 

2. And this leads to the second remark: That God accurately 
and exhaustively knows all that man might, but does not know of 
himself. 

Although the Creator designed that man should thoroughly 
understand himself, and gave him the power of self-inspection 
that he might use it faithfully and apply it constantly, yet man 
is er ignorant of himself. Mankind, says an old writer, 
are nowhere less at home than at home. Very few persons prac- 
tice serious self-examination at all, and none employ the power . 
of self-inspection with that carefulness and sedulity with which 
they ought. Hence men generally, and unregenerate men always, 
are unacquainted with much that goes on within their own minds 
and hearts. Though it is sin and self-will, though it is thought, 
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and feeling, and “oe pre and desire, that is going on and taking 
lace during all these years of religious indifference, yet the agent 
himself so far as a sober reflection upon the moral character of 
the process, and a distinct perception of the dreadful issue of it, 
are concerned, is much of the time as destitute of self-knowledge, 
as is the irrational brute himself. For were sinful men constantly 
self-examining, they would be constantly in torment. Men can be 
happy in sin only so long as they can sin without thinking of it. 
The instant they begin to perceive and understand what they are 
doing, they begin to feel the fang of the worm. If the gay wick- 
ed world which now takes so much pleasure in its wickedness, 
could be forced to do here what it will be forced to do hereafter, 
namely, to eye its sin while it commits it, to think of what it is 
doing while it does it, the billows of the lake of fire would roll 
in upon time, and from gay Paris and luxurious Vienna, there 
would instantaneously ascend the wailing cry of Pandemonium. 

But it is not so at present. Men here upon earth are sinning 
continually, and yet they are not continually in hell. On the con- 
trary, “ they are not in trouble as other [good] men are, neither are 
they plagued like other [good] men. Their eyes stand out with fat- 
ness; they have more than heart could wish.” This proves that the 
are self-ignorant ; that they know neither their sin, nor its bitter end. 
They sin without the consciousness of sin, and hence are happy in 
it. Is it not so in our own personal experience? Have there not 
been in the past ten years of our own mental history, long trains 
of thought,—sinful thought; and vast processions of feelings and 
imaginings,—sinful feelings and imaginings; that have trailed over 
the spaces of the soul, but which have been as unwatched and 
unseen by the self-inspecting eye of conscience, as the caravans 
of the African desert have been, during the same period, by the 
eye of our sense? We have not felt a pang of guilt every single 
time, that we have thought a wrong thought; yet we should have 
felt one inevitably, had we scrutinized every Such single thought. 
Our face has not flushed with crimson, in every particular instance 
in which we have exercised a sinful emotion; yet it would have 
done so had we carefully noted every such emotion. A distinct 
self-knowledge has by no means run parallel with all our sinful 
activity—has by no means been coéxtensive with it. We perform 
vastly more than we inspect. We have sinned vastly more than 
we have been aware of at the time. 

Even the Christian, in whom this unreflecting species of life and 
conduct has given way, somewhat, to a thoughtful and vigilant 
life, knows and acknowledges that perfection isnot yet come. As 
he casts his eye over even his regenerate and illuminated life, and 
sees what a small amount of sin has been distinctly detected, keen- 
ly felt, and heartily confessed, in comparison with that largeamount 
of sin, which he knows he must have committed, during this long 
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period of incessant action of mind, heart, and limbs, he finds no.re. 
pose for his misgivings with respect to the final examination and 
account, except by enveloping himself yet more entirely in the am- 
ple folds of his Redeemer’s righteousness ; except by hiding himself 
yet more profoundly, in the cleft of that Rock of Ages, which pro- 
tects the chief of sinners from the unsufferable splendors and terrors 
of the divine glory, and holiness, as it passes by. Even the Christ- 
ian knows, that he must have committed many sins, in thought- 
less moments and hours—many sins of which he was not delib- 
erately thinking, at the time of their commission, and must pray 
with David: “Cleanse thou me from secret faults.” The functions 
and operations of memory evince that such is the case. Are we 
not sometimes in our serious hours, when memory is busy, con- 
vinced of sins which at the time of their commission were wholly 
unaccompanied with “conviction”? The act, in this instance, was 
performed blindly, without self-inspection, and therefore without 
self-conviction. Ten years, we will say, have intervened ; years 
of new activity, and immensely varied experiences. And now the 
magic power of recollection sets us back once more at that point of 
responsible action, and bids us do what we did not do at the time— 
analyze our performance, and feel consciously guilty, experience 
the first sensation of remorse, for what we did ten years ago. 
Have we not, sometimes, been vividly reminded that upon such an 
occasion, and at such a time, we were angry, or proud, but that 
at the time when the emotion was swelling our veins, were not 
filled with that clear and painful sense of its turpitude which now 
attends the recollection of it? The reéxhibition of an action in 
memory, as in a mirror, is often accompanied with a distinct ap- 
prehension of its moral character, that formed no part of the expe- 
rience of the agent while absorbed in the hot and hasty original ac- 
tion itself. And when we remember how immense are the stores of 
memory, and what an amount of sin has been committed in hours 
of thoughtlessness {nd moral indifference, what prayer is more 
natural and warm than the supplication: “Search me O God, 
and try me, and see what evil ways there are within me, and lead 
me in the way everlasting.” 

But the careless, unenlightened man, as we have before re- 
marked, leads a life almost entirely destitute of self-inspection and 
self-knowledge. He sinsconstantly. He does only evil, and that 
constantly, as did man before the deluge. For he is constantly 
acting ; a living, self-moving soul like his, can not cease action if it 
would. And yet the current is allone way. Day after day sends 
up its clouds of sensual, worldly, selfish thoughts. Week after 
week pours onward its stream of low-born, corrupt, unspiritual 
feelings. Year after year accumulates that hardening mass of car- 
nal-mindedness and distaste for religion, which is sometimes a 
more insuperable obstacle to the truth, than positive faults and 
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vices which startle and shock the conscience. And yet the man 
thinks nothing about. all this action of his mind and heart. He | 
does not subject it to any self-inspection. If he should, for but a 
single hour, be lifted up to the eminence from which all this cur- 
rent of self-will and moral agency may be seen and surveyed in its 
real character and significance, he would start back as if brought 
to the brink of hell. But he is not thus lifted up. He continues 
to use and abuse his mental and his moral faculties, but for most of 
his probation with all the blindness and heedlessness of a mere 
animal instinct. , 
There is then a vast amount of sin committed without self-inspec- 


-tion; and consequently without any distinct perception at the 


time, that it is sin. The Christian will find himself feeling guilty, 
for the first time, for transgressions that occurred far back in the 
past, and will need a fresh application of atoning blood. The sinner 
will find, at some period or other, that remorse is fastening its 
tooth in his conscience for a vast amount of sinful thought, feeling, 
desire, and motive, that took origin in the unembarrassed days of 
religious thoughtlessness and worldly enjoyment. 

For, think you, that the insensible sinner is always to be insens- 
ible; that this power of self-inspection is eternally to “rust unused”? 
What a tremendous revelation will one day be made to an un- 
reflecting transgressor, simply because he is a man and not a 
brute, has lived a human life, and is endowed with the power of 
self-knowledge, whether he has used it or not! What a terrific 
vision it will be for him, when the limitless line of his sins, which 
he has not yet distinctly examined, and thought of, and repented 
of, shall be made to pass in slow procession before this inward eye 
which he has wiehadie kept closed so long. Tellus not of the dis- 
closures that shall be made when the sea shall give up the dead 
that are in it, and the graves shall open and surrender their dead ; 
what are these material disclosures, when compared with the reve- 
lations of self-knowledge! What is all this external display, som- 
ber and terrible as it will be to the outward eye, when compared 
with all that internal revealing that will be made to a hitherto 
thoughtless soul, when of a sudden in the day of judgment, its 
deepest caverns shall heave in unison with the material convul- 
sions of the day, and shall send forth to judgment their long-slum- 
bering and hidden iniquity; when the sepulchers of its own 
memory shall burst open, and give up the sin that has long lain 
buried there, in needless and guilty forgetfulness, awaiting this 
second resurrection ! 

For (to come back to the unfolding of the subject, and the move- 
ment of the argument) God perfectly knows all that man might, 
but does not know of himself. Though the transgressor is ignorant 
of much of his sin, because, at the time of its commission, he sins 
blindly as well as willfully, and unreflectingly as well as freely ; 
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and though the transgressor has forgotten much of that small 
. amount of sin, of which he was conscious, and by which he wag 
pained, at the time of its perpetration ; though on the side of man, 
the powers of self-inspection and memory have accomplished so 
little towards this preservation of man’s sin, yet God knows it all, 
and remembers it all. He compasseth man’s path, and his lying 
down, and is acquainted with all his ways. There is nothing cov- 
ered, therefore, that shall not be revealed ; neither hid that shail 
not be known. Whatsoever ye have spoken in darkness, shall 
be heard in the light; and that which ye have spoken in the ear in 
closets, shall be proclaimed upon the house-tops. The Creator of the 
human mind has control over its powers of self-inspection, and of : 
memory ; and when the proper time comes, he will compel these 
endowments to perform their legitimate functions, and do their ap- 
pointed work. The torturing self-survey will begin, never more 
toend. The awful recollection will commence, endlessly to go on, 
One principal reason why the Biblical representations of human 
sinfulness exert so little influence over men, and, generally speak- 
ing, seem to them to be greatly exaggerated and untrue, lies in the 
fact that the divine knowledge of human character is in advance 
of the human knowledge. God’s consciousness and cognition 
upon this subject is exhaustive; while man’s self-knowledge is su- 
perficial and shallow. The two forms of knowledge, ee 
when placed side by side, do not agree, but conflict. There would 
be less difficulty and less contradiction, if mankind generally were 
possessed of even as much self-knowledge as the Christian is pos- 
sessedof. There would be no difficulty and no contradiction, if the 
knowledge of the judgment-day could be anticipated, and the self- 
inspection of that occasion could commence here and now. But 
such is not the fact. The Bible labors, therefore, under the difficult 
of possessing an advanced knowledge ; the difficulty of being ad- 
dressed to a mind that is almost entirely unacquainted with the sub- 
ject treated of. The word ofGod knows man exhaustively, as God 
knows him ; and hence all its descriptions of human character are 
founded upon such a knowledge. But man, in his self-ignorance, 
does not perceive their awful trath. He has not yet attained the 
internal correspondent to the Biblical statement ; that apprehension 
of total depravity, that knowledge of the plague of the heart, which 
always and ever says yea, to the most vivid description of human 
sinfulness, and amen to God’s heaviest malediction upon it. Noth- 
ing deprives the word of its nerve and influence, more than this 
general lack of self-inspection and self-knowledge. For only that 
which is perceived to be true, exerts an influence upon the human 
mind. The doctrine of human sinfulness is preached to men, year 
after year, to whom it does not come home with the demonstration 
of the Spirit, and with power, because the sinfulness which is really 
within them is as yet unknown, and because not one of a thousand 
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of their transgressions has ever been scanned in the light of self-ex- 
amination. But is the Bible untrue, because the man is ignorant ? . 
Is the sun black because the eye is shut ? 

However ignorant man may be, and may desire and strive to be, 
of himself, God knows him altogether, and knows that the repre- 
sentations of his word, respecting the character and necessities 
of human nature, are the unexaggerated, sober, and actual fact. 
Though most of the sinner’s life of alienation from God, and of 
disobedience, has been a blind and a reckless agency, unaccom- 
panied with self-scrutiny, and to a great extent passed from his 
memory, yet it has all of it been looked at, as it welled up from 
the living centers of free agency and responsibility, by the calm 
and dreadful eye of retributive justice, and has all of it been indeli- 
bly written down in the book of God’s sure memory, with the pen 
of iron, and with the point of a diamond. 

And here, let us, for a moment, look upon the bright as well as 
the dark side of this subject. For if God’s exhaustive knowledge 
of the human heart waken dread in one of its aspects, it starts infi- 
nite hope in another. If that Being has gone down into these depths 
of human depravity, and seen it with a more abhorring glance than 
could ever shoot from a finite eye, and yet has returned with a 
cordial offer to forgive it all, and a hearty proffer to cleanse it all 
away, then we can lift up the eye in Beeson and in hope. 
There has been an infinite forbearance and condescension. The 
worst has been seen, and that too by the holiest of beings, and 
yet eternal glory is offered to us!/ God knows from personal ex- 
amination, the worthlessness of human character, with a thorough- 
ness and intensity of knowledge of which man has no conception ; 
and yet, in the light of that knowledge, in the very flame of that 
intuition, he has devised a plan of mercy.and redemption. Do 
not think then, because of your present ignorance of your guilt and 
corruption, that the incarnation and death of the Son of God was 
unnecessary, and that that costly blood of atonement which you are 
treading under foot, wet the rocks of Calvary for a peccadillo. 
Could you but for a moment only, know yourself altogether and 
exhaustively, as the Author of this redemption knows you, you 
would cry out, in the words of a far holier man than you are: “I 
am undone.” If you could butsee guilt as God sees it, you would 
also see with him, that nothing but an infinite Passion can expiate 
it. If you could but fathom the human heart, as God fathoms it, 
you would know, as he knows, that nothing less than regeneration 
can purify its fountains of uncleanness, and cleanse it from its 
ingrain corruption. 

Thus have we seen that God knows man altogether; that he 
knows all that man knows of himself, and all that man might, but 
does not yet know of himself. The Searcher of hearts knows all the 
thoughts that we have thought upon, all the reflections that we 
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have reflected upon, all the experience that we have ourselves an- 
alyzed and inspected. And he also knows that far larger part of 
our life, which we have not yet subjected to the scrutiny of self- 
examination ; all those thoughts, feelings, desires, and motives, in- 
numerable as they are, of which we took no heed at the time of* 
their origin and existence, and which we suppose, perhaps, we 
shall hear no more of again. Whither then, shall we go from God's 
spirit? Or whither shall we flee from his presence and his 
knowledge ? If we ascend up into heaven, he is there, and knows 
us perfectly. If we make our bed in hell, behold he is there, and 
reads the secret thoughts and feelings of our hearts. The darkness 
hideth not from him ; our ignorance does not affect his know- 
redge ; the night shineth as the day ; the darkness and the light are 
both alike to him. 

This great truth which we have been considering obtains a yet 
more serious emphasis, and a yet more solemn power over the mind, 
when we take into view the character of Him who thus searches 
our hearts, and is acquainted with all our ways. Who of us 
would not be filled with uneasiness, if he knew that an imperfect 
fellow-being were looking constantly into his soul? Would not 
the flush of shame often burn upon our cheek, if we knew that a 
sinful man like ourselves, were watching all the feelings: and 
thoughts that are rising within us? Should we not be more cir- 
cumspect than we are, if men were able mutually, to search each 
other’s hearts? How often does a man change his course of con- 
duct, when he discovers accidentally, that his neighbor knows 
what he is doing. 

But it is not an imperfect fellow-man, it is not a perfect angel, 
who besets us behind and before, and is acquainted with all our 
ways. It is the immaculate God himself. It is he, before whqm 
archangels vail their faces, and the burning seraphim cry, “ Holy.” 
It is he, in whose sight the pure cerulean heavens are not clean, 
and whose eyes are a flame of fire devouring all iniquity. We 
are beheld in all this process of sin, be it blind or be it intelligent, 
by infinite purity. We are not, therefore, to suppose that God 
contemplates this our life of sin, with the dull indifference of an 
epicurean deity; that he looks into our souls all this while, from 
mere curiosity, and with no moral emotion toward us. The God 
who knows us altogether is the Holy One of Israel, whose wrath 
is both real and revealed against all unrighteousness. 

If therefore, we connect the holy nature and pure essence of 
God, with al] this unceasing and unerring inspection of the hu- 
man soul, does not the truth which we have been considering 
speak with a bolder emphasis, and acquire an additional power to 
impress and solemnize the mind? hen we realize that the 
Being who is watching us at every instant, and in every act and 
element of our existence, is the very same Being who revealed 
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himself amidst the lightnings of Sinai, as hating sin, and not clear- 
ing the thoughtless guilty, do not our prospects at the bar of 
justice look dark and fearful? For who of the race of man is 
holy enough to stand such an inspection? Who of the sons of 
men will prove pure in such a furnace? 

Are we not, then, brought by this truth close up to the central 
doctrine of Christianity, and made to see our need of the atone- 
ment and righteousness of the Redeemer? How can we endure 
such a scrutiny as God is instituting into our character and con- 
duct? What can we sayin the day of reckoning, when the 
Searcher of hearts shall make known to us all that he knows of 
us? What can we do in that day, which shall reveal the thoughts 
and the estimates of the Holy One respecting us? 

It is perfectly plain from the elevated central point of view 
where we now stand, and in the focal light in which we now see, 
that no man can be justified before God upon the - er of per- 
sonal character; for that character, when subjected to God’s ex- 
haustive scrutiny, withers and shrinks away. A man may possi- 
bly be just before his neighbor, or his friend, or society, or human 
laws, but he is miserably self-deceived who supposes that his 
heart will appear righteous under such a scrutiny, and in such a 
Presence as we have been considering.* However it may be 
before other tribunals, the Apostle is correct when he asserts, that 
“every mouth must be stopped, and the whole world plead guilty 
before God.” Before the Searcher of hearts, all mankind must 
appeal to mere and sovereign Mercy. Justice, in this reference is 
out of the question. 

Now, in this condition of things, God so loved the world that 
he gave his only-begotten Son, that whosoever believeth in him 
might not perish, but have everlasting life. The divine mercy 
has been manifested in a mode that does not permit even the 
guiltiest to doubt its reality, its sufficiency, or its sincerity. The 
argument is this. ‘If when we were yet sinners,” and known to 
be such, in the perfect and exhaustive manner that has been de- 
scribed, “Christ died for us, much more being now justified by 
his blood, shall we be saved from wrath through him.” Appro- 


* “Tt is easy,” says oneof the keenest and most incisive of theologians, “ for any 
one in the cloisters of the schools to indulge himself in idle speculations, on the merit 
of works to justify men; but when he comes into the presence of God, he must bid 
farewell to these amusements, for there the business is transacted with seriousness. To 
this point must our attention be directed, if we wish to make any useful inquiry con- 
cerning true righteousness: How we can answer the celestial Judge when he shail call 
us to an account? Let us place that Judge before our eyes, not according to the in- 
adequate imaginations of our minds, but according to the descriptions given of him 
in the Scriptures, which represent him as one whose refulgence eclipses the stars, whose 
purity makes all things appear polluted, and who searches the inmost soul of his crea- 
tures; let us so conceive of the Judge of all the earth, and every one must present 
himself as a criminal before him, and voluntarily prostrate and humble himself in deep 
solitude concerning his absolution.” —Calvin’s Institudes, iii. 12. 
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priating this atonement which the Searcher of hearts has himself 
provided for this very exigency, and which he knows to be 
thoroughly adequate, no man, however guilty, need fear the most 
complete disclosures which the divine Omniscience will have to 
make of human character in the day of doom. If the guilt ig 
“infinite upon infinite,” so is the sacrifice of the God-man. Who 
is he that condemneth? it is the Son of God that died for sin. 
Who shall lay any rey hy God’s elect? it is God that justifieth, 
And as God shall, in the last day, summon up from the deep 
places of our souls, all of our sins, and bring us to a strict account 
for every thing, even to the idle words that we have spoken, we 
can. look him full in the eye without a thought of fear, and with 
love unutterable, if we are really relying upon the atoning sacri- 
fice of Christ, for justification. Even in that awful Presence, and 
under that omniscient scrutiny, “there is no condemnation to 
them that are in Christ Jesus.” 

The great lesson, then, taught by the text and its unfolding, is 
the importance of attaining self-knowledge here upon earth, and 
while there remaineth a sacrifice for sins. The duty and wisdom 
of every man is, to anticipate the revelations of the judgment- 
day ; to find out the sin of his soul, while it is an accepted time, 
and a day of salvation. For we have seen that this self-inspection 
can not ultimately be escaped. Man was made to know himself, 
and he must sooner or later come to it. Self-knowledge is as cer- 
tain in the end as death. The utmost that can be done is to post- 
pone it for a few days, or years. The article of death, and the 
exchange of worlds, will pour it all in like a deluge, upon every 
man, whether he will or not. And he who does not wake up to 
a knowledge of his heart until he enters eternity, wakes up not 
to pardon, but to despair. 

The simple question, then, which meets us is, Wilt thou know 
thyself here, and now, that thou mayest accept and feel God’s pity ; 
or wilt thou keep within the screen, and not know thyself until 
beyond the grave, and then feel God’s judicial wrath? The self- 
knowledge, remember, must come in the one way or the other. 
It is a simple question of time; a simple question, whether it shall 
come here in this world, where the blood of Christ “ freely flows,” 
or in the future world, where “there remaineth no more sacrifice 
for sin.” Turn the matter as we will, this is the sum and sub- 
stance; a sinful man must either come to a thorough self-know- 
ledge, with a hearty repentance, and a joyful pardon in this life ; 
or he must come to a thorough self-knowledge, with a total des- 
pair, and an eternal damnation in the other. God is not mocked. 
God’s great pity in the blood of Christ must not be trifled with. 
He who refuses, or neglects to institute that self-examination 
which leads to the sense of sin, and the felt need of Christ’s work, 

‘by that very fact, proves that he does not desire to know his own 
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heart, and that he has no wish to repent of sin. But he who will 
not even look at his sin; what does not he deserve from that 
Being who poured out his own blood for it? He who refuses 
even to open his eyes upon that bleeding Lamb of God; what 
must not he expect from the Lion of the tribe of Judah, in the 
day of judgment? He, who by a life of apathy, and indifference 
to sin, puts himself out of all relations to the divine pity; what 
must he experience in eternity, but the operations of stark unmit- 
igated law 

erind out your sin, then. God will forgive all that is found. 
Though your sins be as scarlet, they shall become as white as snow. 
He wants to forgive. He is waiting to forgive. But sin must be 
seen by the sinner, before it can be pardoned oy the Judge. If 
you refuse at this point; if you hide yourself from yourself; if 
you preclude all feeling and conviction upon the subject of sin, by 
remaining ignorant of it; if you continue to live an easy thought- 
less life in sin, then, you can not be forgiven, and the measure of 
God’s love, with which he would have blessed you, had you 
searched yourself and repented, will be the measure of God’s 
righteous wrath with which he will search you, and condemn you 
because you have not. ’ 





SERMON XIV. 


BY REV. CHARLES W. BAIRD, 


PASTOR OF THE PRESBYTERIAN CHURCH, RYE, WESTCHESTER COUNTY, NEW-YORK. 





SAFETY AND SUCCESS IN WELL-DOING. 
« Be not overcome of evil, but overcome evil with good.”—Romans 12 : 21. 


Ir is a kind provision that makes Labor, with its attendant 
fatigues, our guardian against many forms of harm that lie in wait 
for man. The workman, who “in the sweat of his brow eats 
bread,” little thinks that the stroke of his axe or hammer is beat- 
ing off not only the spectres of beggary and famine which he 
dreads, but also the unforeseen temptations to vice and crime which 
visit the idle poor. Yet such, under God, is the happy immunity 
of toil. And in a much higher sense, there is in all Linds of ac- 
tivity for the good of others, a blessed reward. Climbing the 
rugged mountain, over lofty tracts of snow, the traveler feels in 
the tenuous and frosty air a paralyzing influence. There creeps 
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over him a strange longing to stop, lie down, and sleep that fatal 
slumber which he knows to be the embrace of death. Almost 
conquered, he struggles on, till he sees, half-buried in the snow 
the numb and helpless body of one who has yielded to the 
lethargy. Eager to preserve life, if life remain, he bends over it, 
and puts forth all his vigor in the effort to rouse, revive, re- 
store. At last he rises, languid no longer, but glowing with 
the warmth of generous and hopeful exertion, saved’ himself 
in the act of saving another. What is thus true of the physical 
man is true especially of the life of the soul. Our subject is, 
“The Safety and Success of Well-Doing.” ‘“ Be not overcome of 
evil, but overcome evil with good.” Christians are here taught, 
that there is safety and success in well-doing. This truth it will 
be our endeavor first to define, and then to apply. It is evident 
that the terms employed in the text are to be taken, not in a caus- 
ative, but in an instrumental sense. The reference is to conduct. 
Good and evil are sometimes | pre for holiness and sin. Here they 
bear the meaning of right and wrong-doing; more precisely, the 
influence for right or wrong with which human actions are clothed. 


I. There is, then, we observe in the first place, a certain power 
in Evil-doing. Works and words of wickedness possess an effi- 
ciency for mischief. This power springs from a corrupt nature, 
and it calls in the help of corrupt passions. There is a head- 
long energy about the depraved instincts of men, which lends it- 
self to the furtherance of evil. “‘ Anger, wrath, malice, bitterness, 
clamor, envy,” in these the soul puts forth a vehemence like that 
of frenzy, whose momentum assists the carrying out of sinful 
purposes. “The heart of man,” saith Solomon, “is full of evil, 
and madness is in their heart while they live.” And whoever has 
watched the paroxysms of insanity, must note a resemblance in 
these violent affe¢tions of the mind, which often exercises a ner- 
vous vigor hardly to be withstood, under the control of either 
impulse. Again, there belongs to Evil-doing the power of awaken- 
ing and stimulating bad propensities in others. The agent of 
wrong fortifies himself not only by his own corrupt passions, 
but also by those of other men, as he is able to excite and en- 
list them. An influence proceeds from his conduct, which irri- 
tates or flatters, provokes or encourages that within men, which 
only needs to be roused by the presented motive; the selfish de- 
sire, the lawless inclination, a will restive under authority, a heart 
averse to goodness. Hence, too, the power of propagating sinful 
feelings and impressions, that belongs to wrong-doing. Consciously 
or unconsciously, men as moral agents are perpetually exerting 
one upon another a force attractive or repellent; by every act, 
evil as well as good, touching springs of motion in others, and 
communicating an impulse that spreads far and wide beyond all 
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ssible detection and arrest. Now, to these elements of power 
add that of inert resistance; the property which evil eminent] 
possesses to harden and encase; the armor of impenitence that it 
forges, @ perverse counterpart of the Christian’s armor of light; 
and you perceive how formidable an enginery it is that threatens 
to overcome him; how great a task is assigned him in the com- 
mand to overcome. ; 

Look at one of the channels by which this energy is conveyed, 
namely, Language. How mighty for mischief is this agency! 
We can scarcely define its limits. Take only one of its base and 
baleful uses. The vivid warnings of the Apostle James de- 
scribe it well. ‘If any man offend not in word, the same is a 

rfect man, and able also to bridle the whole body. Behold, 

ow great a matter a little fire kindleth! The tongue is an unruly 
evil, full of deadly poison. The tongue is a fire, a world of ini- 
quity ; it defileth the whole body, and setteth on fire the course of 
nature; and it isseton fireof hell.” Yes, the slanderer can accom- 
plish an incalculable amount of evil. “A whisperer separateth 
chief friends.” “He that repeateth a matter separateth very 
friends.” We are all of us, so to speak, at the mercy of this 
foe. Your domestic peace, your social happiness, your standin 
and reputation, how vitally may they at any moment be affecte 
by the malignant exercise of this tremendous power! Let some 
vile rumor be set afloat, and pushed out upon the current of 
gossip ; let it receive the willing contributions of idle and ignoble 
spirits; let it bear down upon the virtues or the honors of the 
most exalted and esteemed of men, and what but a miracle of 
Divine protection can secure him against the overwhelming shock 
of this machinery of evil? 

Look at another agency, that of Example, voiceless, noiseless, 
but potent minister of good or harm. Used for either purpose, 
it appeals to an instinct of imitation; but enlisted in the service 
of evil, it has the bad advantage of an appeal to innate dispositions 
favorable to error. The pattern given is not only reproduced, but 
aggravated. ‘False teachers” have many to “ follow their perni- 
cious ways,” who shall “ increase unto more ungodliness.” “ Evil 
men and seducers wax worse and worse, deceiving and being de- 
ceived.” It requires indeed an effort of those confirmed in the 
truth to withstand at times the gradual but forcible suasion of ex- 
ample toward wrong; but how many unsuspecting and unresist- 
ing souls, “Jaden with sins, and led away with divers lusts,” doth 
a bad example take captive at will! The respectable Sabbath- 
breaker, the intelligent skeptic, the polished voluptuary; what 
numerous and potent threads of influence do they grasp and fin- 
ger; reaching it may be to some heart in every household of the 
community, and thwarting the persuasions of parent, teacher, pas- 
tor, toward truth and duty! 


‘ 
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Consider, again, the bolder power of injury that goes out in 
Deeds, of undisguised malignity, such as revenge, ferocity, persecu- 
tion. What herculean efforts it can put forth! What desola. 
tions it can make in the earth! Let the chronicles of crime reveal 
the courses of unchecked violence that may be followed out. Let 
the history of religious troubles show the success of wicked men, 
in molesting not only, but in extirpating the generations of the 
righteous. 


II. Such is that hurtful power of Evil, which goodness is com- 
manded to repel; a power which in all its operations, transitive 
and reflective, must be met and overcome. Whoever its subjects, 
whether recipients or agents, they must share this benevolent inter- 
vention, It is not enough to neutralize the action of evil on us, 
and on others. Self-injury must, if possible, be averted. The 
efforts of wrong-doers for their own destruction must be watched and 
counteracted. ‘Do thyself no harm,” cries the voice which saith 
also, “‘ Touch nét mine anointed, and do my prophets no harm.” 
But in this work there is a manifest danger to be avoided; and 
this danger we shall in the second place consider. “ Be not over- 
come of evil.” There is power in evil; and there is consequent 
danger that we may be overcome by that power. 

(1.) And to be overcome, is to be discouraged by Evil. Satan 
asks nothing better than to persuade us that our endeavors to 
withstand him, at whatever point of attack, are vain and hopeless, 
and that our assaults upon his dominions are equally doubtful of 
success. He knows that the fearful and faint-hearted are unfit for 
aggression not only, but even resistance. To labor fruitfully for 
Christ, we need faith to say, There be more with us than with them. 

(2.) To be overcome, is to give way to the encroachments of 
Evil. Every one of us, God’s intelligent, accountable creature, is 
placed by him at some threatened post, there to stem the forces of 
temptation. It is true of us, as it was of the builders of Jerusalem, 
“The work is great and large, and we are separated upon the wall, 
one far from another.” To give way is to be vanquished. The 
watchman sees the sword come, and blows not the trumpet. The 
Christian stands by when wickedness is committed, and utters no 
reproof. He views the uprising of systems of iniquity, and bears 
no testimony against them. It is even “as when a standard-bearer 
fainteth.” 

(3.) To be overcome, is to be led to use the weapons of Evil. 
This implies more than a confession of weakness; it is a virtual 
agreement with the foe. This is utterly forbidden us. We must 
“recompense to no man evil for evil.” We must in no case “ do 
evil that good may come.” We must employ none of the arts of 
deception. We must avail ourselves of no human weakness, 
We must appeal to no corrupt propensity or passion. Let Satan 
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transform himself into a minister of light, we must never as- 
sail his kingdom in the disguise of darkness. All cunning crafti- 
ness, all plausible professions, all policy and stratagem, flattery, 
cajolery, and what not :—These are not for you, children of the 
light! The weapons of your warfare are not carnal. “ Ye can not 
drink the cup of the Lord, and the cup of devils; and I would 
not that ye should have fellowship with devils.” 

(4.) To be overcome, is to consent to the appearance of Evil. 
Truth and error, holiness and sin, differ from each other even as 
light and darkness. But to human eyes there seems to be a line of 
shadow, a penumbra, which is neither wholly good nor wholly bad. 
On this neutral ground the worldly wise will seek to stand. It is 
no place for the Christian. Practices doubtful to the judgment of 
others are dangerous for him. Measures that may be just, yet 
are likely to be misinterpreted, are inexpedient for him. ‘“ Let 
not your good be evil spoken of.” ‘* Abstain from all appearance 
of evil.” ‘Provide for honest things, not only in the sight of the 
Lord, but also in the sight of men—of all men.” “Avoiding this, 
that no man should blame us.” 

(5.) Once more: To be overcome, is to breathe in the spirit of 
Evil. This completes the conquest. The citadel is scaled; and if 
some show of resistance be kept up, it is only the better to serve 
the enemy’s purpose. When those who claim to be God’s friends 
and servants work under the impulse of sinful tempers and de- 
sires, there is gain from their labors only to the cause of Satan. 
They know not what spirit they are of. If truth be advocated in 
words of irritation and anger, with tones of bitterness and con- 
tempt, we can expect no good result, either to ourselves or to others. 
“Not self-willed, not soon angry, no striker, but sober, just, tem- 
perate,” is a description not only of a worthy preacher of the 
word, but of all who “ with sound doctrine” seek to “convince 
the gainsayers.” ; 


IIT. So much appears to be unfavorable to the cause of Goodness. 
There is power in evil-doing; power that springs from a corrupt 
nature, that calls in the aid of corrupt passions, that stirs up evil 
propensities, that propagates sinful emotions, that resists good. 
There is danger from this power, wielded as it is through lan- 
guage, example, and overt action. Danger lest the soul be 
Overcome ; be discouraged by evil; give way to its encroach- 
ments; adopt its weapons; consent to its appearances; inhale 
its spirit. But there is superior power in well-doing. Hence 
there is safety and success in well-doing. And by this we 
mean, “doing the will of God from the heart,” acting from a re- 
gard to the will of God, and from a desire to please him. This 
is Christian obedience; and the most faithful and beautiful de- 
scription of its working is that found in the sixth chapter of second 
Corinthians: “ By pureness, by knowledge, by long-suffering, by 
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kindness, by the Holy Ghost, by love unfeigned, by the word of 
truth, by the power of God, by the armor of righteousness on the 
right hand and on the left.” In short, goodness works by truth and 
love, as evil works by error and hatred. ‘This is the whole ma- 
chinery. Hence a double power, superior to all the enginery of 
evil. Truth keen and piercing, love fervid and melting; truth as 
a two-edged sword, love as “ coals of fire ;” both “ mighty through 
God to the pulling down of strongholds.” The Christian exer- 
cises in concert these twin forces. But sometimes in the applica- 
tion the one becomes more visible than the other — truth oppos- 
ing error, and love meeting enmity. So in the Apostle’s defense 
of his ministry, (2 Cor. 4: 2,) it is the former: “ Not walking in 
craftiness, nor handling the word of God deceitfully, but by man- 
ifestation of the truth, commending ourselves to every man’s con- 
science in the sight of God.” In our text it is the latter: ““Avenge 
not yourselves, but rather give place unto wrath. If thine enemy 
hunger, feed him; if he thirst, give him drink. Be not overcome 
of evil, but overcome evil with good.” 

Rhus it is that Goodness operates; but consider next the ele- 
ments of its success, First, by well-doing we may bafile the 
plans of evil. The arch-adversary of man, who is the author and , 
prompter of all mischief, though great in power and cunning, is 


not infinite. He is knowing, but not omniscient. Truly sings 
Luther : 


“ Our ancient enemy, 
In earnest now is he; 
Much craft and great might 
Arm him for the fight. 
On earth his equal is not found.” 


But Satan’s cunning is outwitted by that “ wisdom that is from 
above, first pure, then peaceable,” always “ without hypocrisy.” 
His great scheme for the ruin of man hath been frustrated already. 
“For this purpose the Son of God was manifested, that he might 
destroy the works of the devil.” The saints of Christ have the 
promise: “The God of peace shall bruise Satan under your feet 
shortly.” And those who serve the purposes of the enemy are not 
wiser than he. The worker of iniquity can not anticipate the 
procedures of godliness. The skeptic may strengthen himself with 
objections, and “ fill his mouth with arguments ;” and yet one ar- 
row from the quiver of truth, let fly “at a venture,” may smite his 

roud heart “ between the joints of the harness,” and lay him low 
before the cross. The worldling may bury himself in the cares of 
this life, and think he has barred every door against an importu- 
_nate conscience; yet in the very sanctuary of mammon he may be 
forced to cry, like Ahab before Elijah, “ Hast thou found me, O 
mine enemy ?” and be answered: “I have found thee.” The foe 
may nurse his wrath, and plot in secret for its cruel execution; 
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but kindness, like fire from heaven, shall find him out, and melt 
its way to his relenting heart. Yes, with 


“Simple trath his utmogt skill,” 


the servant of Christ has all the forces of iniquity at an immeasu- 
rable advantage.- The straight path of duty shall strike and ex- 
pose the mines of error, crooked and secret though they be. 
Secondly, Well-doing shuts off the approaches of Evil. The idle 
man is open to a thousand wiles, against which the busy Christian 
is protected. “Iam doing a great work,” answers he when the 
messengers of mischief arrive, ‘so that Ican not come down; why 
should the work cease, whilst I leave it and come down to you?” 
Here is his safety, here his success, though laboring, as it were, 


' in the trenches of the battle-field, under the sharp fire of the ene- 


my. ‘Give thyself wholly to these things, for in doing this thou 
shalt both save thyself and them that hear thee.” Oh! what good 
service for Christ hath been done by men intent on their Master’s 
work, and therefore blind, deaf, callous to all the alluring and irri- 
tating devices of the prince of evil. This is the security of those 
who follow Jesus. ‘ Behold, I give unto you power to tread on 
serpents and scorpions, and if ye drink any deadly thing, it shall 
not hurt you.” 

Thirdly, Well-doing exhausts the venomous artsof Evil. Nothing 
so confuses the scoffer and unbeliever as the blameless life of a 
Christian holding fast his integrity. Ill-will can do much to ha- 
rass and impede, but there are limits which it can not pass. Faith 
receives upon its burnished shield “all the fiery darts of the wick- 
ed;” and those quenched, the enemy is foiled. “ And this,” re- 
marks holy Leighton, “this is a wise Christian’s way, instead of 
impatient fretting at the mistakes or willful miscensures of men, to 
keep still on in his calm temper of mind, and upright course of 
life, and silent innocence; this as a tock breaks the waves into 
foam that roar about it.” ‘For so is the will of God, that with 
well-doing ye may put to silence the ignorance of foolish men.” 

Fourthly, Well-doing secures the promised victory over Evil. 
There is about God’s appointed agencies a fitness which we may 
profitably consider, to achieve the work and compass the ends in 
view. Yet must we bear in mind that the sufficiency is all of him, 
and that the methods and implements we use in well-doing are 
successful after all, not by reason of their fitness, but because ener- 
gized and prospered of God. Hence our great support is the pre- 
cious promise: “ To them who by patient continuance in well-do- 
ing seek for glory and honor and immortality, eternal life.” They 
wage no doubtful contest. ‘They press toward no elusive prize, 
“thanks be to God, which giveth us the victory, through Jesus 
Christ our Lord.” Therefore may they well “be steadfast, un- 
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movable, always abounding in the work of the Lord, forasmuch as 
they know that their labor is not in vain in the Lord.” 


IV. The application of our subject is plain. The doctrine holds 
true, first, of the inner life. ° Evil seated in the heart is to be over- 
come by positive good. It is so of all the workings of native cor- 
ruption—evil thoughts, evil feelings, habits of evil, in speech and 
eahavier. We must aim not at a negative goodness, but at a 
complete and earnest obedience. To be harmless is not enough; 
we must overcome evil with good. This appears from the nature 
of sin. It originates in the absence of right desires; a want of 
conformity, in the moral state and the actions, to the will of God. 
This defect invites the presence of sinful affections, which Satan 
stands ready and eager to supply. His devices must be thwarted, 
and can be only by the superior power of good. “For this pur- 
pose the Son of God was manifested.” He first made atonement 
for the sinner’s guilt or liability to punishment, on account of the 
want of holiness, and its consequerfce, transgression. And in virtue 
of this atonement, which removes all obstruction between the sin- 
ner and a holy God, Christ obtains and imparts the Spirit of holis 
ness. The work of the Spirit is, first, our regeneration, wherein ’ 
the governing disposition of the heart is re-created holy ; and then 
our sanctification, wherein “‘we are renewed in the whole man 
after the image of God, and are enabled more and more to die unto 
sin, and live unto righteousness.” Hence the Bible figure of im- 
pletion. There was a dreary void in the soul; it is “filled by the 
Spirit.” “Ye were sometime darkness, but now are ye light 
in the Lord.” The desire of the Christian is to be wholly pos- 
sessed by this sanctifying power. ‘“ Being filled with joy, filled 
with vilion filled with Siculeion filled with comfort, filled with 
the fruits of righteousness, which are by Jesus Christ, unto the 
glory and praise of God.” Thus only shall he be safe against Sa- 
tan’s overwhelming might. Thus only shall he succeed in over- 
coming the principle of evil yet lurking in his heart. And hence 
the double necessity of diligence in Christian duty—to keep off an 
advancing foe, in all his forms and devices, and to beat down an 
indwelling foe, checked but not destroyed. All this, with the 
blessing of the Holy Spirit and the presence of the great Redeemer, 
the Christian can accomplish “by patient continuance in well-do- 
ing.” “ Howbeit, this kind goeth not out but by prayer and fast- 
ing.” Prayer, self-denial, the study of God’s word, the use of pub- 
lic and social means of grace, the duties of home and public life 
which we call secular, but which are collateral parts of our Christ- 
ian calling—these are the functions of well-doing, in which safety 
and success lie for the Christian, “ diligent in business, fervent in 
spirit, serving the Lord.” 

Secondly, The doctrine applies to our relations with men. We 
are not to concern ourselves about ingenious and exquisite meth- 
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ods of confronting the ignorance and the malice of the wicked. 
Well-doing answers every. purpose for which we are responsible. 
Truth and love—truth in love—this under God is all-sufficient. It 
is of malice that the text immediately treats—enmity in its various 
expressions of slander, deceit, flattery, ingratitude, persecution. 
These, overcome with good, with kindness, or well-doing in love. 
But error too is enmity. The false teacher is the most cruel of 
foemen; and error, too, no less unfriendly, no less offensive, must 
be met by the same procedure—with good—with the argument of 
a holy life—with well-doing “in truth and love.” Such a life will 
be vocal, as opportunity shall serve. It may speak out in remon- 
strance, entreaty, reasoning, rebuke, as God shall enable. The ac- 
tive Christian hath promise of being “enriched in all utterance.” 
But his power is “not in word only.” It is in deeds. It is the 
demonstration of the Gospel’s reality and efficacy, held up to the 
eyes of men in a living shape, and by the Spirit of God stereo- 
typed, it may be, upon their hearts, “to the acknowledging of the 
truth which is after godliness.” It is the power of Christ, resting 
upon his faithful servant. 
Thirdly, The doctrine applies to labors for the conversion of the 
world. The text forms part of an exhortation to a local’ church, 
but by implication to the entire Church of Christ. It is enforced 
by an appeal to “‘the mercies of God.” It is the emphatic conclu- 
sion and summing up of aseries of earnest entreaties. ‘There is no 
more practical chapter in the Bible. There is no more practical 
verse. Yet, alas! how the Church of Christ has neglected, is neg- 
lecting, the wise counsel here conveyed! Not only that particular 
church addressed by the Apostle, whose flagrant violations of this 
rule have filled history with tales of horror. Not only the Church 
of Rome, overcome of evil, and overcoming good with evil; using 
carnal weapons to enforce doctrines of devils, and adopting for its 
tactics “the sleight of men, and cunning craftiness, whereby they 
lie in wait to deceive.” But those of a purer faith, who “ hold the 
Head,” and preach the Gospel; too often have the strange fires of 
intolerant zeal and disputatious wrath been kindled on their altars. 
Too often have those who were striving for the faith permitted 
themselves to take up the enemy’s mode of warfare, and meet ha- 
tred with hatred, abuse with abuse, anger with anger, craft with 
eraft. Need there was, and is, of the impassioned remonstrance : 
“I beseech you, brethren, by the mercies of God, be not over- 
come of evil, but overcome evil with good.” It is not every 
weapon that will beat down Satan; not surely his own weapons, 
though they seem to be turned against himself. Many weapons, 
like his own fiery darts, serve only to inflame and to destroy. 
Meet error with truth, hatred with love, and God shall give us the 
victory. Pour light upon darkness, oppose simplicity to decep- 
tion, confront ignorance with knowledge. Face pollution with 
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purity, and sin with holiness, Let not the “thousand fantasies of 
calling shapes and beckoning shadows dire,” with which her wa 
is poe Deere 4 induce the Church to enter the windings of subtlety 
and deceit. She needs them not. 


& Virtue could see to do what Virtue would 
By her own radiant light, though sun and moon 
Were in the flat sea sunk.” 


Yes, by patient continuance in well-doing, by the simple preach- 
ing of the cross and practice of godliness, by this shall Jacob rise; 
by this shall Christianity triumph. And the more absolute and 
ay ote our manifestation of the truth, the more powerful shall it 

e for good. 


From the subject we infer that Goodness is truly great. Mea- 
sured by the mere capacity for great undertakings, there are none 
so worthy of respect as the simply good. Eccentric wickedness, 
which men miscall genius, may laugh to scorn the silent progress 
of a holy life. Pride of intellect may honor it with a superior 
smile. The short-sighted principalities of evil may presume upon 
its weakness. Yet is goodness “mighty through God.” Truth 
conquers; love subdues; and that where genius, intellect, satanic 
craft, are impotent. For 


“_____ If Virtue feeble were, 
Heaven itself would stoop to her.” 


How needless, then, our fears for the kingdom of God! He is 
taking care of his own cause. As surely as truth is stronger than 
error, and love stronger than hatred, it shall “ ride prosperously, 
because of truth and meekness and righteousness.” ‘ When the 
enemy shall come in like a flood, the Spirit of the Lord shall lift 
up a standard against him.” 

How necessary the prayer: “ Deliver us from evil!” Nothing 
but the answer given to it prevents us from being overcome of 
evil. Nothing else enables us to overcome evil with good. We 
may well ask, with the Apostle, in the spirit of this prayer, “ that 
we may be delivered from unreasonable and wicked men; deliv- 
ered from this present evil world ; delivered from every evil work 
delivered from the body of this death.” It is because our trust is 
in a faithful God, “ who will not suffer us to be tempted above that 
we are able,” that we dare hope to escape not only, but to over- 
come. ‘ Many there be that say of my soul, there is no help for 
him in God. But thou, O Lord, art a shield for me; my glory, 
and the lifter up of mine head.” 

Let us not despise the humblest means of doing good. Com- 
pared with the devices of wicked and worldly men to propagate 
mischief and error, those means appear contemptible indeed. This 
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is no new thing. So judged the ungodly before the flood, while 
the ark was preparing. So thought the Corinthians of “ the fool- 
ishness of preaching.” So think many now of the tract, the mis- 
sion-school, the prayer-meeting, the visit from house to house, the 
effort to plant the Gospel on heathen shores. It is no wonder that 
they should so pronounce, who see not the hidden power of Good- 
ness. But we, convinced that “the work of righteousness shall 
be peace, and the effect of righteousness quietness and assurance 
forever,” let us believe that nothing done in Jesus’ name, for Je- 
sus’ sake, is done utterly in vain. ‘The wicked worketh a deceit- 
ful work; but to him that soweth righteousness shall be a sure 
reward.” In the performance of every duty, my brethren, bear this 
in mind. The benefit of a word spoken, a tract given, a con- 
tribution made, may be far off, or near at hand; it may not 
savingly affect those you have immediately in view, but pass over 
to othérs, of whom you know nothing. It may affect yourself 
alone, as a healthy development of Christian zeal, richly blessed to 

our own soul; or perhaps “in doing this thou” mayest “ both 
save thyself and them that hear thee.” In any event, there is 
safety, there is success, in well-doing; and therefore “ blessed are 
ye that sow beside all waters.” 

On the other hand, how unhappy are those who serve sin! 
Neither safe nor successful, with a bad master and a doomed 
cause, they stand in slippery places, yet they are fighting against 
God. My hearer, on which side are you standing? Christ saith: 
“ He that is not with me is against me.” Not under his banner 
striving against sin, laboring by the Spirit’s grace to overcome evil 
in your own heart and around you; not by faith gaining the 
promise of victory through Jesus, the conqueror of sin—you are 
the subject and victim of a destroying power, able to overcome 
you, yet sure itself to beovercome. For as certainly as “ righteous- 
ness tendeth to life, so” certainly “he that pursueth evil pursueth 
it to his death.” Break off your service of this bad master. Take 
Christ for your deliverer and your king. Seek a place and a por- 
tion among those who are humbly working to overcome evil with 
good. “'T'o him that overcometh will he grant to sit with him in 
his throne, even as he also overcame, and is set down with his 
Father in his throne.” 
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Prayer. 


Prayer is the peace of our spirit, 
the stillness of our thoughts, the 
evenness of recollection, the seat of 
meditation, the rest of our care, and 
the calm of our tempest. He who 
prays to God with an angry or 
troubled spirit, is like the man who 
retires in the midst of a battle for 
meditation, or sets up his closet in 
the out-quarters of an army. An- 
ger is a perfect alienation of the 
mind from prayer; it is directly 
opposed to that disposition which 
presents our prayers in a right line 
toGod. For so have I seen a lark, 
rising from its bed of grass, and 
soaring upward, singing as it rises, 
and hopes to get to heaven, and 
climb above the clouds; but the 
poor bird was driven back by the 
loud sighing of an eastern wind, 
and his motion made irregular, un- 
constant, descending more at ev- 
ery breath of the tempest than it 
could recover by the vibration and 
frequent weighing of its wings, till 
the little creature was forced to sit 
down and pant, and stay till the 
storm was over, and then it made a 
prosperous flight, and did rise and 
sing as though it had learned mu- 
sic and motion from an angel as he 
passed through the air about his 
ministries here below. So it is 
when a storm rises in the spirit 
and overrules the good man: his 
prayer is broken, and his thoughts 
troubled; his words go upward 
toward a cloud, and his thoughts 
eall them back again, and make 


them without intention. The good 
man sighs for his infirmity, but he 
must be content to lose the prayer, 
and he must recover it when his 
anger is removed ; and his spirit is 
becalmed and made even as the 
brow of Jesus, and smooth like the 
heart of God; then it ascends and 
dwells with God, until it returns 
laden with the blessing and dew of 
heaven.—J EREMY TAYLOR. 





Humiliation and Glory of Christ. 


Once was there a man on earth 
who had the form of “ a servant,” 
and was “ without any comeliness 
for which he might be desired.” 
That was Jesus! But now he has 
dipped his raiment in the sun, “and 
is clothed with these royal gar- 
ments down to the feet.” Once a 
mob surrounded a lielpless prison- 
er, and cried: “ Crucify, crucify!” 
That was Jesus! But now, “ every 
tongue shall confess that Jesus 
Christ is Lord, to the glory of God 
the Father.” Once they took a 
man, and plaited a fillet of sharp 
thorns for his diadem, and pressed 
it cruelly upon his temples. That 
was Jesus! But “on his head now 
are many crowns.” Once they 
hung a man upon a cross, and great 
was his shame, and awful his agony. 
That was Jesus! But now, “ hon- 
or and majesty are before him— 
strength and beauty are in his sanc- 
tuary.” Once a man went down, 
not merely to the grave, but “ de- 
scended into the lower parts of the 
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earth.” That was Jesus! But now 
“he has ascended up, far above all 
heavens, that he might fill all 
things.” At Isaiah’s date, Jesus, it 
is true, had neither been manifest- 
ed nor slain—far less, exalted. 
Nevertheless, the vision anticipates 
all events connected with him ; and, 
conducting us amid the. heavens 
after that the Son of God has re- 
turned thither, shows us the man 
of grief and conflict, now “ the only 
potenate.” Our Lord has been to 
earth—has been at Bethlehem—in 
the wilderness—in the garden—on 
the cross!—but in the very flesh 
in which he contended and van- 
quished, has he entered again with 
the vail, “to reign before his an- 
cients gloriously !” 

What a Saviour, then, is our Sa- 
viour! “His visage was so mar- 
red— more than any man—and 
his form more than the sons of 
men;” but, “behold my servant! 
he has prospered, and so shall be 
exalted and extolled, and be very 
high.” Men and brethren, look and 
wonder! The green earth, lying 
under the rays of evening, is beau- 
tiful—the still waters, gliding in 
sweet murmurs to the deep, are 
pleasant —the stars at midnight 
are glorious in their very silence. 
What more bright or sublime than 
the sun when it prepares to run, like 
a bridegroom, its race? Yet in all 
these there is no beauty, no sweet- 
ness, no lustre, compared to what 
beams forth from the man Christ 
Jesus “sitting on his throne !” 
Most lovely is the world to you— 
most excellent all the world con- 
tains— how ever on your lips! 
how near your heart! But oh! if 
once the soul has had a view of 
Christ in his gloriousness, there 
only will its eye rest. There, in 
one surpassing beam, blaze all the 
rays of the infinite, supreme, eter- 
nal, holy Godhead ; and we can not 


help exclaiming, with David : “O 
Lord, our Lord, how excellent is 
thy name in all the earth, who hath 
set thy glory above the heavens.” 
—Rev. J. Bonar. 





Temporal Benefits of Piety. 


1. Ir exercises and improves the 
mental powers. No other subjects 
are so sublime as those of divine 
truth. They form the Alps and 
the Andes in the world of mind. 
The being and perfections of the 
Deity ; the system of providence 
running through all ages and all 
worlds; the scheme of redemp- 
tion ; the immortality of the soul; 
the solemnities of the final judg- 
ment; and the everlasting state of 
the righteous and wicked, are the 
topics of the Christian’s daily con- 
templation. Who can live among 
such scenes, and fix his mental vis- 
ion on such vast subjects day after 
day, and not experience an elevat- 
ing influence upon his intellectual 
powers ? ° 

We owe to piety all the elevating 
influences of Sabbath-school instruc- 
tion and Sabbath-school libraries. 
And our excellent system of prim- 
ary schools and all our higher in- 
stitutions of learning are indebted 
to the Christian religion both for 
their incipient establishment and 
their whole prosperity. 

Experimental religion always 
gives additional elasticity and en- 
ergy to the mental machinery. 
“ Since I have known God in a sav- 
ing manner,” remarked the learn- 
ed and the pious Henry Martyn, 
“ painting, poetry and music have 
had charms unknown to me before ; 
for religion has refined my mind 
and made it susceptible of impres- 
sions of the sublime and beautiful.” 

2. The influence of pure religion 
upon the health is salutary. Not 
that the rose of health will always 















































































































































































































































































bloom upon the cheek of piety ; 
but where health already displays 
its loveliness and emits its frag- 
rance, religion will prevent those 
vices which, like worms at the 
roots of a plant, consume its 
strength and shorten its exist- 
ence. 

Sin is the origin of a multitude 
of evils. It has been computed 
that intemperance and _licentious- 
ness drag more victims to the 
grave than all the martial instru- 
ments of death, even in the time of 
war. Experimental and practical 
religion is a certain preventive to 
that disposition which carries on 
this work of death. It arranges 
the passions, regulates the life, and 
assists to establish habits of regu- 
larity and sobriety; and to vast 
mulitudeg it has proved the very 
mainspring of health. 

3. Piety exerts a salutary influ- 
ence upon the character. It pre- 
vents the sins which render men 
dishonorable and infamous, and 
promotes those virtues which se- 
cure esteem. If all were pious we 
should not read in the records of 
courts of justice the history of 
criminal trials and punishments. 
Nor should we find those prisons 
and penitentiaries over the whole 
land, with their massy walls and 
iron doors and bolts and locks, 
were the nations truly religious. 

4. True religion tends directly 
to improve the secular interests of 
men. Nothing is so economical as 
pure and undefiled religion, and 
nothing so expensive as sin. Re- 
ligion then saves the expense of all 
the vices it prevents. The Gospel 
requires industry, frugality, econo- 
my, sobriety, and indeed the prac- 
tice of every other virtue which 
tends to advance the worldly gain 
of men. 

Neglect it not then, but secure 
its healthful influence, to remove 
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the thorns and briers from the 
pathway of life, and in their stead 
to transplant fragrant flowers and 
pleasant fruits from the paradise of 
God. 





The Rebellious Prayer. 


“Let him b:come what he will; so he 
may live, I shall be satisfied.” 


Tuus prayed a father by the sick. 
bed of a youthful and an only son, 
He had prayed ap gy em for 
the abatement of the disease, but 
the child continually struggled with 
intense pain. A calm at last visited 
the sufferer. The pulse that had 
throbbed and fluttered beat feebly 
and slowly. A deathlike hue oyer- 
cast the features. The physician 
shook his head sadly, and said there 
was no hope. Suddenly the father 
thought that perhaps God was 
about to take away his child, to save 


the child from a life of error. Should: 


he pray God to change his purpose? 
There was a struggle in the parent’s 
heart. He gazed wistfully upon 
the child’s countenance. It was 
calm, beautifully calm. The cheeks 
that were wont to dimple with 
laughter were rigid, still, marble- 
like. The eye, that depth of affec- 
tion into which he had loved to 
gaze, was unusually brilliant. ‘The 
pale, red lips wore those marks of 
sorrow that always touch a parent’s 
heart. The longer he looked upon 
his idol the more lovely it seemed. 
All his desire and affection centered 
upon it. It seemed hard to give it 
up—hard, very hard. Tears filled 
his eyes, and he uttered the rebel- 
lious prayer recorded above. 
The child recovered. 


“Father, will you see me to the 
tree ?” 

Many years have passed since 
the scene we have been describing. 
That son had passed through an 
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almost unparalleled course of ini- 
quity and villainy. He had broken 
the sensitive heart of an affectionate 
and watchful mother, and brought 
her to a suicide’s grave. He had 
been tried for crime, convicted, and 
sentenced to death. Pardon was 
offered him by the officers of the 
law, if he would reform’ and lead 
an exemplary life. But he pre- 
ferred the alternative of the gal- 
lows. In vain his white-haired 
father expostulated with him. With 
a careless air the criminal asked 
him if he would see him to the 
tree, and then went out of the 
prison with the sheriff, and was 
hung. , 

The above story is true and in- 
structive. In our dissatisfaction 
with the prospective providences 
of God, we are in danger of having 
out desires granted us. It is our 
duty to bear, as well as to do, the 
will of God. All his acts toward 
us are acts of love. Our journey 


heavenward is necessarily variable. 


e have our Gethsemanes. Let 
us not forget, when praying for the 
bitter cup of affliction to pass, the 
words of our Master: “ Neverthe- 
less, not as J will, but as thou wilt.” 


Christian Unity. 


Heaven is the abode of unity, 
and when the spirit of unity comes 
into a soul, or a church, it cometh 
from above. The Comforter brings 
it down. Discord is of the earth, 
from beneath. The divisions of 
Christians show that there is still 
much carnality among them. The 
more carnal a Christian is, the more 
sectarian will he be; and the more 
spiritual he is, the more loving and 
forbearing and self-renouncing are 
you sure to find him. And it is 
with Christian communities as with 
individual Christians. When the 
tide is out, you may have noticed, 
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as you rambled among the rocks, 
little pools with little fishes in them. _ 
To the shrimp in such a pool his foot- 
depth of salt water is all the ocean 
for the time being. He has no 
dealings with his neighbor-shrimp 
in the adjacent pool, though it may 
be only a few inches of sand that 
divide them. But when the rising 
ocean begins to lip over the margin 
of his lurking-place, one pool joins 
another, their various tenants meet, 
and by and by, in place of their 
little patch of standing water, they 
have the ocean’s boundless fields to 
roam in. When the tide is out — 
when religion is low—the faithful 
are to be found insulated, here a 
few and there a few, in the little 
standing pools that stud the beach, 
having no dealings with their 
neighbors of the adjoining pools, 
calling them Samaritans, and fan- 
cying that their own little com- 
munion includes all that is pre- 
cious in God’s sight. They forget 
for a time that there is a vast and ex- 
pansive ocean rising—every ripple, 
every reflux, brings it nearer—a 
mighty communion, even the com- 
munion of saints, which is to engulf 
all minor considerations, and to 
enable the fishes of all pools, the 
Christians, the Christ-lovers of all 
denominations, to come together. 
When, like a flood, the Spirit flows 
into the churches, church will join 
to church, and saint will join to 
saint, and all will rejoice to find 
that if their little pools have per- 
ished, it is not by the scorching 
summer’s drought, nor the casting 
in of earthly rubbish, but by the 
influx of that boundless sea whose 
glad waters touch eternity, and in 
whose ample depths the saints in 
heaven, as well as the saints on 
earth, have room enough to range. 
Yes, our churches are the standing 
pools along the beach, with just 
enough of their peculiar element to 
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keep the few inmates living during 
this ebb-tide period of the Churcli’s 
history. But they form a very 
little fellowship—the largest is but 
little—yet is there steadily flowing 
in a tide of universal life and love, 
which, as it lips in over the margin 
of the little pool, will stir its in- 
habitants with unwonted vivacity, 
and then let them loose in the large 
range of the Spirit’s own com- 
munion. Happy church! furthest 
down upon the strand ! nearest the 
rising ocean’sedge! Happy church, 
whose sectarianism shall be swept 
away in this inundation of love and 
joy! whose communion shall first 
break forth into that purest and 
holiest, and yet most comprehen- 
sive of all communions—the com- 
munion of the Holy Ghost! Would 
to God that church were ours! 





Trials and Cares. 

Curistian Pilgrim, you know 
what they are. Youlook wayworn 
and weary. Your brow has become 
furrowed by them, and you long 
for release and rest. Listen then 
to a word of encouragement by 
the way.. 

These bitter trials and heavy 
cares, though in one sense the re- 
sult of sin, are beneficial and gra- 
cious. They keep us humble. The 
natural heart chafes under them, 
but religion teaches us they are a 
part of our good schooling. With- 
out them grace might curb and 
restrain our proud and restless na- 
tures; but the danger would be 
great, the experiment hazardous, 
They teach us patience. They re- 
mind us of our sins. They make 
us the more anxious to reach the 
end of our journey. Without them 
we would fall in love with the en- 
ticements constantly presented to 
detain us. Indeed, we may turn 
them into angels of mercy. Let 
the laborer, as he returns from his 


toils, but feel that he is laboring 
for Christ. Let the almost ex. 
hausted mother, as she sings her 
subdued lullaby in the midnight 
hour, but remember she is keepin 

watch for the glory of God. Let 
the poor, and the sick, and the 
sorrowing turn their trials to ac. 
count in the same way, and the 

will prove blessings indeed. And 
why may you not do so? If you 
can eat and drink for the glory of 
God, why not bear trials with 
Christian resignation and cheerful. 
ness for the same end ? 

The great trouble is, you do not 
sufficiently connect these things 
with your religion. If you thought 
you were bearing and toiling for 


Him who once suffered and sor. © 
rowed for you, would it not be an © 
So you may consider 7 


easy task ? 
it. The worldling bears it all from 
necessity. But it should not be so 
with you. 
ingly near to you in your hours of 
trial and sorrow. What a blessing 
that! And he would have you 
come to him. ‘Come unto me, all 
ye that labor and are heavy laden.” 
You can glorify him by your resig- 
nation and hope and trust amidst 
them all; for it is his grace that 
strengthens you. Hence you are 
not to despond, not even merely 
to endure ; but it is your privilege 
to rejoice. Look at your prospect. 
The end of the weary way is not 
far off. “I will give you rest.” 
That rest will be all the more sweet 
that you labored and toiled hard 
on the way. Then take courage. 
Remember you are a pilgrim, and 
it is but natural and necessary that 
you should often have weary limbs 
and a careworn brow. Let your 
conscience be undefiled and your 
heart be light, and the journey 
through much tribulation will be a 
pleasant journey. At the end you 
will have rest. 


The Saviour is exceed-.. 
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Fulton-Street Prayer-Meeting. 


Prayer and supplication con- 
tinue daily to ascend, like a cloud 
of incense, from this sacred local- 
ity. Hardly do the annals of pray- 
er, or prayer-meetings for hundreds 
of years past, present such a record, 
or such a history of prayer-meet- 
ings continued, and blest through a 
series‘of years. How much soever 
other prayer-meetings may languish 
for want of life, here in the Ful- 
ton street is a living vitality of 
faith and prayer. 





Rev. H. W. Beecher’s Experience. 


Few preachers in the land have 
excited such a variety of remark 
and comment, on matters of faith, 
doctrine and experience, as this re- 
nowned minister. The following 
from a discourse recently preached, 
will show how he feels, and what 
are his views of his own religious 
experience : 

“T was a child of teaching and 

rayer ; I was reared in the house- 
Fold of faith; I knew the cate- 
chism as it was taught; I was in- 
structed in the scriptures as they 
were expounded from the pulpit 
and read by men; and yet, till 
after I was twenty-one years old, I 
groped without the knowledge of 
God in Christ Jesus. I know not 
what the tablets of eternity have 
written down, but I think that 
when I stand in Zion, and before 
God, the brightest thing which I 
shall look back upon will be that 
blessed morning of May when it 
pleased God to reveal to my wan- 
dering soul the idea that it was his 
nature to love a man in his sins for 
the sake of helping him out of them ; 
in short, that he felt toward me as 
my mother felt toward me, to 
whose eyes my wrong - doing 
brought tears, who never pressed 
me so close to her as when I had 


THE PRAYER-MEETING. 221 


done wrong, and who would fain, 
with her yearning love, lift me out 
of trouble. And when I found 
that it was Christ’s nature to lift 
men out of weakness to strength, 
out of impurity to goodness, out 
of every thing low and debasing to 
superiority, I felt that I had found 
a God. I shall never forget the 
feelings with which I walked forth 
that May morning. The golden 
pavements will never feel to my 
feet as then the grass felt to them ; 
and the singing of the birds in the 
woods—for I roamed in the woods 
cacophonous to the sweet music of 
my thoughts; and there were no 
forms in the universe which seemed 
to me graceful enough to represent 
the Being, a conception of whose 
character had just dawned upon 
my mind. I felt, when I had, with 
the Psalmist, called upon the hea- 
vens, the earth, the mountains, the 
streams, the floods, the birds, the 
beasts, and universal being to praise 
God, that I had called upon nothing 
that could praise him enough for 
the revelation of such a nature as 
that in the Lord Jesus Christ. 
“Time went on, and next came 
the disclosure of a Christ ever pre- 
sent with me; a Christ that never 
was far from me, but was always 
near me, asa companion and friend, 
to uphold and sustain me. This 
was the last and the best revela- 
tion of God’s spirit to my soul. It 
is only when the soul measures it- 
self down deep, and says, ‘I am all 
selfish and proud, and weak, and 
easy to be tempted to wrong; I 
have a glimmering sense of the 
right, and to-day I promise God 
that I will follow it; but to-mor- 
row I turn the promise into sin; 
to-day I lift up myself with resolu- 
tions, but to-morrow I sink down 
with discouragement ; there is noth- 
ing in me that is good; from the 
crown of my head to the sole of 
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my feet I am full of wounds, and 
bruises, and putrefying sores; it is 
only then that a man has passed 
through death to life, from dark- 
ness to light, from sorrow to joy.” 





Beware of Delay. 
“Haste thee!” every day, every 
hour is precious. Make the most 
of the golden moments. If God 
have now sent his ministering an- 
gels to thee, whatever these may 
be, though they should be the sable 
messengers of sorrow and bereave- 
ment, listen to their call! Up, and 
prepare for the journey; go with 
the determination of those who feel 
that life or death is involved in its 
issues. ‘* Work out your own sal- 
vation with fear and trembling.” 
The salvation is all God’s giving— 
the Zoar of refuge is God’s pro- 
viding. But in reaching it, you 
must set out, with staff in hand, 
like men in earnest, and “stay not 
in all the plain.” The angels could 
have wafted Lot and his family on 
their wings through the air; or 
they might have reared some fire- 
proof pavilion in the midst of the 
city, like another Rahab’s house in 
Jericho, which would have remain- 
ed unscathed amid the tremendous 
conflagration. But the command 
to Lot, as to us, is: “ Haste thee, 
flee! tarry not—escape!” The an- 
gels brought them outside the gates, 
and then left them to pursue the 
a <r path. 
he Gospel is a beautiful combi- 
nation of simple faith with earnest 
working — a simple dependence on 
Christ, and yet the diligent use of 
means. Its command is: “Run with 
patience the race set before you, 
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looking unto Jesus.” “The night 
is far spent, the day is at hand.” 
“Of the times and of the seasons, 
brethren, ye have no need that [ 
write unto you. For the day of 
the Lord so cometh as a thief in the 
night. For when they shall say, 
Peace and safety, then sudden de. 
struction cometh.” “Supprn!” 
yea, “sudden [” “* Remember Lot’s 
wife!” What must have been the 
feeling of this woman, as, in the 
twinkling of an eye, she felt every 
limb hardening—her body incrusted 
with the briny shroud, a winding. 
sheet of salt! No sculptor’s chisel 
ever so depicted the horror of des- 
pair as in the rayless eyes of that, 
cold statue on the hights of Siddim! 
And what shall be thy feelings, 
O careless, negligent procrastin 
tor! despiser of warning, rejecter 
of grace, when, all unmeet and un- 
ready, the icy hand of death shall 
fix thee forever, and the irrevo,_ 
cable sentence go forth : “ Him that"? 
is filthy, let him be filthy still!” 
Up, then, tarry not! Lost or 
saved, heaven or hell is the awful, 
the momentous alternative! “As 
thy soul liveth, verily there may be 
but a step between thee and death.” 
With all our abounding privileges, 
in this age of Gospel light and Gos- 
pel blessing, may we not—remem- , 
bering how Lot’s wife perished, 
despising angelic warning — may 
we not well conclude with the 
cogent appeal of the great Apostle: 
‘“ it the word spoken by angels was 
steadfast, and every transgression 
atid disobedience received a just re- 
compense of reward, how shall we 
escape, if we neglect so great sal- 
vation” ?—J. R. Macpurr. 














